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The first distinctive institution which the Negro has developed in 
this country is the Negro church, and it is in connection with this relig¬ 
ion that we may expect to find, if anywhere, the indications of a distinc¬ 
tive Afro-American culture. 
The actual conditions under which the African slaves were connected 
to Christianity have never been adequately investigated. It is known, in 
a general way, that there was considerable opposition to admitting the 
Negro into the church because it was feared that it would impair the 
master's title to the slaves. It is also known that the house servants 
were very early admitted to churches and that in many cases, masters went 
to considerable pains to instruct those servants who shared with them the 
intimacy of the household. 
The Society for the Propagation of the Gospel in Foreign Parts was 
founded in 1701, and the efforts to christianize were carried on with a 
great deal of zeal and with some success. It was not, however, until the 
coming of the new, free, and evangelistic types of Christianity, the Bap¬ 
tists and the Methodists, that the masses of the Negro people, i.e., the 
plantation Negroes, found a form of Christianity that they could make their 
own. 
How early and completely did this make the religion of these two 
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denominations his own may be gathered from some of the contemporary 
writings, which record the founding of the first Negro church in America. 
The first Negro church in Jamaica was founded by George Liele, shortly 
after the close of the Revolutionary War. George Liele had been a slave 
in Savannah, Georgia, but his master, who seems to have been a Tory, 
emigrated to Jamaica after the war. The following excerpt from a mis¬ 
sionary report indicated the way in which Liele entered upon his self- 
appointed ministry. 
Being "called by grace" himself, George began to dis¬ 
cover his love to other Negroes, on the same plantation with 
himself, by reading hymns among them, encouraging them to 
sing, and sometimes by explaining the most striking parts of 
them. 
Andrew Bryon in Savannah was one of Liele's congregation. He was 
converted, according to the contemporary record, by Liele's exposition of 
the text "you must be born again!" About eight months after Liele's 
departure, Bryon began to preach to a Negro congregation, "with a few 
whites." Whites objected to the meetings and Bryon and some of his as¬ 
sociates were arrested and whipped. But he "rejoiced in his whippings" 
and holding up his head declared, "He would freely suffer death for the 
cause of Jesus Christ." Bryon's master interceded for him and "was most 
affected and grieved," at his punishment. He gave Bryon and his followers 
a barn to worship in, after Chief Justice Osborn had given them their 
liberty. This was the origin of what was probably the first Negro church 
in America. George Liele and Andrew Bryon were probably not exceptional 
men even for their day. The Rev. James Cook wrote of Bryon: "His gifts 
^"Letters Showing the Rise and Progress of the Early Negro Churches 
of Georgia and the West Indies," Journal of Negro History. I (1916), 70. 
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are small but he is clear in the grand doctrines of the Gospel. I believe 
him truly pious and he has the instrument of doing more good among the 
poor slaves than all the learned doctors in America."^ 
The significant point is that, with the appearance of these men, 
Negroes in America ceased to be a mission people. From this time on, the 
movement went on its own momentum, more and more largely under the direc¬ 
tion of the Negro leaders. Little Negro congregations under the leader¬ 
ship of Negro preachers, sprang up wherever they were tolerated. Often 
they were suppressed, more often they were privately encouraged. Not 
infrequently they met in secret.^ 
In 1787 Richard Allen and Absalom Jones had formed in Philadelphia 
the Free African Society, out of which four years later in 1790 arose the 
first separate denominational organization of Negroes, The African Metho¬ 
dist Episcopal Church. George Liele, Andrew Bryon, Richard Allen and 
other founders of the Negro church were men of some education as their 
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letters and other writings show. 
The religion of the Negroes of the plantation, was then, as it is 
today, of a much more primitive sort. Furthermore, there were considerable 
differences in the cultural status of different regions of the South and 
these differences were reflected in the Negro churches. 
^Journal of Negro History, I (1916), p. 70. 
2 
Andrew Reed, D.D., and James Matheson, D.D., A Narrative on the 
Visit to the American Churches by the Depotation from the Congregational 
Union of England and Wales, I (London: Jackson and V/alford. 1235). 
^Robert E. Park,"Education in its Relation to the Conflict and Fusion 




"Hewy Town," the object of investigation in this research is a semi- 
isolated Black community of 300 families in the southern region of the 
United States. It is typical in many respects in that the average family 
income is between $3,000 and $5,000 per year with very few individuals 
employed as skilled or professional workers. Females are employed, in 
most instances, as domestics whereas the males are found in numerous 
unskilled positions. Housing may be classified as fair, some in very 
good condition and others without adequate plumbing and toilet facilities. 
The educational level is characteristic of the rural South in that the 
median number of school years completed is somewhat less than ten. This 
trend is changing and is primarily due to increased contact with the 
larger society and the desire to migrate at an early age. Parents only 
look for visits from their children and have resigned themselves to the 
notion that they are more likely to leave than stay. 
The purpose of this investigation is one of observing the manifes¬ 
tations of the religious life as exemplified by the basic constellation of 
values which are held by the community in general. We have selected the 
frame of reference of Emile Durkhiem who has suggested that religion as a 
"unified system of beliefs relative to sacred things, that is to say, 
things set apart and forbidden—beliefs and practices which unite into 
one moral community called a church, all those who adhere to them." This 
definition emphasizes as factors in the religious life a need for object¬ 
ivity as a basis for any interpretation of the social life, and the need 
for certainty as a necessity. 
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Frame of Reference 
Religion mtist always be seen within the context of the cultural 
historical situation in which any given group of people find themselves. 
Such a context would include the geographical location and the types of 
similarities which are culturally conditioned. The kind of economic, 
political, and social systems existing must also be taken under considera¬ 
tion and seen within the context of the cultural historical situation. 
It is noted that the economic situation is of such a nature that 
its chief economic role is as provider of auxiliary services and consumer. 
The geographical location has caused the inhabitants of the community to 
develop, to a certain extent, in cultural isolation. The racial homo¬ 
geneity which saw them brought to the Island as slaves to work on the cot¬ 
ton plantations. These factors imply a certain common constellation of 
values which make for harmony and continuity in spite of differences 
which exist and differences which are recognized as such by the inhabitants. 
The very fact that there can be an acute awareness of differences existing 
in the community without serious interruptions of the harmony and conti¬ 
nuity attests to the basic commonality in which these differences are al¬ 
lowed to exist. 
Another factor in any religious interpretation is what we call, for 
lack of a better phrase, "the problem of alternatives." The religious life 
always causes one to live in terms of values which are not present or actual¬ 
ized by the existing social structure. In western society this problem has 
always been stated in terms of the tension existing between the religious 
and the secular. The secular religious tension is exemplified most vividly 
in situations where there exist rival alternatives to the dominant religi- 
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ous way of thinking. 
In "Hewy Town" there are few, if any real alternatives to the 
Christian or religious way of thinking and acting. There are no atheists 
or freethinkers here and even those who are negligent in their church 
attendance and religious affiliation still feel that such affiliation is 
significant and invaluable. Negligence is more often associated with 
guilt rather than with a sense of freedom and independence. Because of 
the geographical location of Hewy Town", there is little real cultural 
intercourse between the "Hewy Townians" and the inhabitants of the larger 
society. This does not mean that there is no travel to and fro but it 
rather means that the ideas and feelings of the mainland find little 
ground for actualization in "Hewy Town." It is difficult for those who 
have grown up in "Hewy Town," to integrate and assimilate the sophisti¬ 
cated and cosmopolitan ideals of the secular society. Very little assimi¬ 
lation or integration takes place. In the last analysis it is an either/or 
decision which is made rather than one which attempts to grasp both al¬ 
ternatives. 
In the foreoging discussion, an attempt has been made to state the 
context in which we must understand and interpret the religious life in 
"Hewy Town." However, we are not saying that such a context is synony¬ 
mous with what we could call the religious life of the community. We 
must attempt to understand how people in such a situation actually go about 
understanding themselves in a religious-oriented society. Religion as 
alluded to in this chapter follows the rationale set forth by Emile 
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1 2 Durkheim and W. Lloyd Warner. This definition emphasizes as factors 
in religious life (l) a need for objectivity as a basis for any interpre¬ 
tation of social life, and (2) the need for certainty as a necessity. In 
the following discussion we shall attempt to describe the kinds of reli¬ 
gious associations found in "Hewy Town," showing how each in particular 
expresses the need for objectivity and certainty. On the other hand, it 
will be pointed out that these particular manifestations of the religious 
life are related to a more basic constellation of values which are held 
by the community in general. This means that in the last analysis we 
shall attempt to state the criteria for certainty and objectivity for the 
total community; in other words, to give an interpretation of the religious 
life. 
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There are in "Hewy Town" what has been termed by students of reli¬ 
gious institutions a church, a denomination and a sect. The church repre¬ 
sents a large, all-inclusive religious association which embraces all or 
most of the members of a particular society, and which may even range 
beyond the limits of national boundaries. A sect is defined as a religious 
Religion is defined as a "unified system of beliefs relative to 
sacred things, that is to say, things set apart and forbidden--beliefs, 
and practices which unite into one moral community called a church, all 
those who adhere to them." See Emile Durkheim, Elementary Forms of 
Religious Life, trans. J. W. Swain (London: George Allen and Unwin, 
1911), p. 47. 
^W. Lloyd Warner, American Life: Dream and Reality (Chicago: Uni¬ 
versity of Chicago Press, 1953), PP. 22-24, and A Black Civilization (New 
York: Harper and Brothers, 1937). 
•^H. Richard Niebuhr, The Social Sources of Denominational ism (New 
York: Henry Holt and Company, 1929); Robert E. Park and Ernest Burgess, 
Introduction to the Science of Sociology (Chicago: University of Chicago 
Press, 1921); Liston Pope, Mill Hands and Preachers (New Haven: Yale Uni¬ 
versity Press, 19^2); and Leopold von Wiese and Howard Becker, Systema¬ 
tic Sociology (New York: John Wiley and Sons, Inc., 1932). 
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organization that is at war with the existing forces. It seeks to cul¬ 
tivate a state of mind and establish a code of morals different from 
authority. In order to accomplish this end, it inevitably seeks to set 
itself up in contrast with the rest of the world. Accordingly, a denomi¬ 
nation is thought of as a sect which has made peace with the outside 
world, or in other words, a group no longer in conflict with other religious 
groups. 
Methodology 
The fundamental approach employed in this investigation was first 
that of becoming thoroughly familiar with the community under consideration. 
The investigation has proceeded on the premise that to "know the commun¬ 
ity," is perhaps, the most important part of the community study. It is 
not infrequent that sociological investigations are conducted at such a 
distance that the investigator fails to penetrate the meaning of the sym¬ 
bolic life of the people. The investigator has consciously striven to 
avoid "falling into this trap" by getting as closely involved in the "in¬ 
teraction system" of the society as possible without losing the sophis¬ 
ticated position of the research worker. Accordingly, social participa¬ 
tion in the local life of the society has been a basic key for the under¬ 
standing of the society. 
In this connection, the investigator has been guided by the assump¬ 
tion that a society consists of several interrelated sets of systems of 
meaningful relations between individuals and groups, each system having 
adaptive tasks to perform.^ Also it is the investigator's assumption that 
^W. Lloyd Warner, A Black Civilization (New York: Harper and Broth¬ 
ers, 1937). 
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the classes, families, cliques, institutions, and individuals are parts 
of an inter-connected community system. Furthermore, there has been a 
conscious effort to avoid a dichotomy of the individual and his group. 
Rather, individuals are regarded as social participants in an interactive 
system; consequently, individuals are viewed from a social perspective. 
Since individual members of a given class, caste, clique, or institution, 
are usually imbued with a similar stock of collective sensitvities and 
behavior patterns, as well as possessing a number of tangible character¬ 
istics in common, the social unit in which the individual is interacting 
becomes a convenient and proper setting from which to view him in inter¬ 
action with others. In this connection, Professor Robert E. Park was 
one of the sociologists who recognized the merits of analyzing the indi¬ 
vidual as a member of a "functional unit." 
It is, however, in the nature of political society that every 
class, caste, institution or other functional unit should have 
its own dogma in its individual life program. The ideology of 
a class, caste, or social group seems to perform the same role 
in the functioning of a collective unit that the individual's 
conception of himself performs in the function of his person¬ 
ality. They (the psychiatrists) were also, among the first 
to take account of the fact that the individuals conception of 
himself. . . is always a more or less^accurate reflection of his 
status in one or more social groups. 1 
Thus, the investigator has selected certain "functional units" of 
the society as media through which to view participating individuals. 
This frame of reference was adopted as a focal point of research interest, 
because of a predilection that social understanding is only possible by 
the deliberate selection of some phenomenon which is an inevitable part 
^Robert E. Park, "Symbosis and Socialization: A Frame of Reference 
for the Study of Society," American Journal of Sociology, (July, 1939), 
8-9. 
10 
of the social process. Hence, it becomes imperative, from a research 
standpoint, to take advantage of the assessibi1ity of these significant 
social phenomena for this social study. Myrdal also stresses the impor¬ 
tance of the investigation in selecting data relative to this problem. 
His point of view had methodological implications for all scientific inquiry. 
Scientific facts do not exist per se, waiting for the scien¬ 
tist to discover them. A scientific fact is a construction 
abstracted out of a complex and interwoven reality by means 
of arbitrary definitions and classifications. The processes 
of selecting a problem and a basic hypothesis, of limiting 
the scope of study and of defining and classifying data rele¬ 
vant to such a setting of the problem, involve a choice on the 
part of the investigator. The choice is made from an indefinite 
number of possibilities. The same is true when drawing infer¬ 
ences from organized data. Everything in the world is connected 
with everything else: . . . but, first, convention itself is a 
valuation, usually a biased one, and it is usually hidden in 
tacit preconceptions which are not discussed or even known; 
second, progress in science is made by those who are capable 
of freeing themselves from convention in their science and non- 
scientific endeavors.' 
In this investigation, two basic research techniques have been com¬ 
bined: statistics and personal documents. The use of statistics has 
been limited as a tool for handling large masses of numerical data in 
form of tables, illustrations, and other quantitative enumerations. In 
addition, it has been employed for establishing hypotheses and suggesting 
hints for more intensive investigation. 
On the other hand, this investigation has relied most heavily upon 
the use of personal documents for data. Robert Angel 1 defines the per¬ 
sonal document in sociology as: 
One which reveals a participant's view of experience in which 
he has become involved. It is not absolutely essential that the 
^Myrdal, Gunnar, 
1943), p. 1057. 
An American Dilemna (New York: Harper and Brothers, 
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individual whose conception of a situation is set forth should 
have written the document himself. A careful transcription of 
an interview may be regared as a personal document, provided 
it has not been intermixed with the interviewer's own interpre¬ 
tation. . . that focus may be a group whose activities he is 
thoroughly familiar with, like his family, for instance, or it 
may be a problem like race relations.1 
In regard to the value of the personal document as a research tool, 
Professor Ernest W. Burgess shows the merit of this method for sociologi¬ 
cal investigation, in the following conment: 
The fact that man is able to communicate his feelings and ideas 
is important for research in the psychological and social 
sciences. First, the observable behavior of the person fails 
often to give the cue to his motivations of a person in a large 
part have been formed in communication with others. Third, the 
communication with the person gives access to his feelings, atti¬ 
tudes and opinions. One way of studying the inner life of a 
person is through the personal document defined as a verbal or 
written communication revealing his feelings, attitudes and values 
of the person. . . . W. I. Thomas and Florian Znaniecki make 
extensive use of such documents. They assert that 'personal 
life records,' as complete as possible, constitute the perfect 
type of sociological material.* 
The employment in sociological research, in combinations of varying 
degrees, of statistical and personal document techniques has been utilized 
by several students with fruitful results. Noteably, among others are 
3 4 
Clifford ShawJ and E. Franklin Frazier. Like the methods of Shaw and 
Frazier, this study has proceeded on the basis of employing personal 
documents to set up statistical inquiry as well as aid in their interpre- 
iLouis Gottschalk, Clyde Kluckholn, and Robert Angel 1, The Use of 
Personal Documents in History, Anthropology, and Sociology (New York: 
Social Science Research Counci 1, 19^5), p. 177. 
O 
Ernest W. Burgess, "Sociological Research Methods," American Jour¬ 
nal of Sociology, (May, 1945), 477* 
^Clifford R. Shaw, Delinquent Areas (Chicago: University of Chicago 
Press, 1929). 
**E. Franklin Frazier, The Negro Family in the United States (Chi¬ 
cago: University of Chicago Press, 1939). 
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tation, and to employ quantitative findings to validate the more sub¬ 
jective findings based on personal documents. 
The technique of the directed interview involving free association 
between the interviewer and the subject, was always a social one involv¬ 
ing reciprocal activity. The object of each interview was to ascertain 
the social relations which characterize the society; and to acquire an 
adequate understanding of the social context within which the individual 
was interacting. Personal interviews ranged from short, informal con¬ 
versations while the investigator "loafed" in the grocery store or a 
street corner, to lengthy, repeated and formal interviews with persons 
possessing sophisticated insight into the societal structure. 
CHAPTER II 
THE HOLINESS GROUP 
The Holiness group is small but rather important with reference to 
the social structure of the community. How the Holiness Church was estab¬ 
lished in this community takes a strange twist in that the conception is 
far removed from Hewy Town. Theorganizer, a powerful community leader, 
spent several years prior to 1935 living with her daughter in the "Sugar 
Hill" section of Manhattan. Adjustment was very difficult for her, par¬ 
ticularly when she met various families living in that section of New York 
City. She was from a society that was religious-oriented in the sense 
that the majority of the community activities were church-associated. 
Her adjustment to religious life was also difficult. She could not accept 
the secular orientation of Manhattan, and more particularly, membership 
in a church which sponsored dances for teen-agers. Her great shock came 
when the pastor of the church married a woman who was a Powers' model and 
a chorus girl. Furthermore, the church voted the young pastor a vote of 
confidence. 
Symbolically speaking, her experience in Hewy Town had been quite 
different. The minister, by tradition, was not as worldly; life had been 
simple and the community did not led itself to anonymity. In other words, 
Manhattan, with its cultural diversity, complex division of labor and 
social class system was completely indifferent to the "Hewy Towner." As 
a result of finding herself in a community in which the majority of social 
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activities are set apart from the church, she attended the religious 
services of the sects, scattered along the vacant store fronts on Seventh 
and Eighth Avenues. It was in this experience that she was able to meet 
certain psychological needs or to find herself in a social situation 
closely approximating Saint Simon Island and reflecting her previous 
experiences. She subsequently joined the Church of God Holiness and be¬ 
came a very active member for the remainder of her stay in Manhattan. 
On her return to "Hewy Town" in 1945, she organized a Holiness 
group. This group was composed of the older female Baptists who felt that 
their value system was threatened by a "trend of sophistication" and con¬ 
trolled emotions. They also felt that the religious laxity in the com¬ 
munity was causing it to "go to the dogs." 
There are about forty-five members of this group and the church struc¬ 
ture is a frame building of one room, though large. Members are spoken of 
as "sanctified" because they have had a so-called spiritual rebirth, in 
which they undergo intense emotional experience and feel that God has 
entered their soul during this process. They are Christian fundamentalists, 
basing their creed on a literal interpretation of the Bible, which book 
each of them has studied extensively. Conversation centering around the 
Bible is prevalent in everyday contact. This group is composed of mem¬ 
bers who are very prominent in community activities and leadership and 
believe firmly in the desirability of modern formal education and toler¬ 
ance toward other religious groups, a belief that is not shared in general 
by the Holiness group. 
The members of this group believe in the Judaistic-Christian omnis¬ 
cient God. They have varying conceptions of Him as God. A widespread con¬ 
ception, however, is that of the "Holy Spirit," which is the concept of God 
15 
as He manifests Himself in their souls and is omnipresent. Once they 
have been saved, this “Holy Spirit" enters their souls and lives therein, 
as a conscience and as a protector against evil forces. God is more real¬ 
istic, more near to a being with a definite form than to any other modern 
Christian group. 
The Holiness members frequently remark, "To belong to the Holiness 
Church is a step closer to the pure life." They emphasize that it is not 
sufficient for one that he has been converted, but after conversion one 
must be sanctified; and besides he must be filled with the "Holy Spirit." 
As a rule the Holiness members place great emphasis on sanctification, 
i.e., the pure life, and although they will stipulate that the usual ex¬ 
perience (spirit possession) is necessary for salvation, it is the con¬ 
cern with living purely and in a holy manner which occupies their every¬ 
day thoughts. Members remark that "Once you have had the unusual experi¬ 
ence, you have had it and that's that." The pure life is a matter of con¬ 
stant preoccupation and can be shattered at any time even after years of 
adherence to the Holiness principles. Any sermon in the Holiness Church 
or a discussion with any of the members will disclose the great importance 
attached to the pure life. 
The members of the Holiness Church indicated in their interviews that 
they found reassurance in the group. It is within this setting that they 
are impressed with the opportunity to strive for the second degree of 
Christian life, sanctification. They endeavor to shed all carnal predis¬ 
positions and desires in order that they present themselves before God 
and man sanctified and pure. However, this excludes many of them who have 
been converted, and it can even exclude members of the group who have 
striven to lead pure lives, refraining from drinking intoxicants, from 
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smoking, dancing with members of the opposite sex, swearing, going to 
ball games, using profane language, and from doing about everything and 
anything that would make ordinary life bearable. They are taught that 
only a limited number of people on earth will be saved in the last days. 
To be among the select, one must reach the third stage of salvation, namely, 
become filled with the "Holy Spirit," and the test of this is some unusual 
experience such as a vision or a dream, hearing a heavenly voice or ex¬ 
periencing a miraculous healing. 
If one were to be guided solely by the testimonies in evaluating 
the elements of the Holiness Church which make it attractive to the fol¬ 
lowers, music would scarcely enter into consideration. But unquestionably, 
one of the most compelling forces in the Holiness Church is its music. 
The piano, small drums, tambourines, and washboards are used in connection 
with the sermon. The piano player usually picks up the melody according 
to the key of the singers, reversing the practice of orthodox churches 
where the instrumentalist first gives the key and the singers follow. 
The ritual.--The Holiness Church held a two-week revival during the 
month of April and it was well attended by most of the older residents of 
the community. A description of one of the services is as follows: 
This revival meeting was conducted by an evangelist from 
one of the neighboring towns. He was middle-aged and fashion¬ 
ably dressed in a navy blue suit. He spoke as though he had 
received some formal educational training but not beyond the 
high school level. However, his manner of delivery was as 
magnetic as that of any speaker heard in this section of the 
state. The assistant pastor who preaches during the month when 
the regular minister is not present, sat on the stage with the 
evangelist in back of the pulpit and altar. Eight of the women 
"Saints" sat in a special section on the right front of the 
altar. This group included a "Mother Missionary" from Atlanta. 
At the beginning of the service two of these women sat behind 
the alter in front of the pulpit behind the altar facing the 
audience. During the first part of the service, one of these 
women read a selection from the Twenty-third Psalm. The remainder 
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of the "Saints", from young to middle-aged women, sat on the 
front row of the congregation section. The audience was fairly 
large, and composed of people from the entire community. Most 
of them were members of the Baptist Church who had come to observe 
and gain "inspiration". They did not fully participate in the 
services, although all of them did give some money when the collec¬ 
tion plate was passed. 
The actual service was prefaced by the playing of religious 
records from a very modern program-type electric phonograph. The 
recordings were primarily "Jubilee" music, religious songs sung 
by a choral group in a fast tempo with a quick stirring rhythm. 
There was a loudspeaker that broadcast this music outside of the 
church building for nearly an hour before the audience had arrived 
and the services had begun. The service began to grow when the 
evangelist began to beat his feet in rhythm to the music playing 
over the phonograph. After a few minutes of this he began to hum 
rather loudly along with therecords. As soon as the last record 
finished playing, he burst into a fast tempo song and the women 
in the choir began to sing, in almost perfect harmony with him. 
They all clapped their hands very loudly, beating their feet, and 
several began to provide a background of tambourines (three), a 
drum with one stick, and a washboard. The music started with 
gusto but quickly grew into an irresistible thing in which all the 
"Saints" participated with all of the strength of their voices, 
hand claps, feet and instruments. Numerous songs were sung in 
this manner, each ending similarly; first the voices would cease, 
and there would be a perfect harmony of instruments, hand claps 
and foot beats for about a minute, then a suddent stop. The 
first part of the service, after the initial songs, was composed 
of personal testimonials, interspersed with spontaneous song and 
shouting. One of the "Saints" sitting behind the altar facing 
the audience, called for the testimonials, and initiated them 
herself. Eventually all of the "Saints," plus several young 
girls sitting on the second row in the congregation gave testimon¬ 
ials. 
The theme was clear in each one, although it was impossible 
to catch most of the words because of the "amens" and "hallelujahs" 
of the congregation. Each thanked God for being "sanctified," 
honored the evangelist, honored all of the other "Saints," thanked 
God for raising them from the mire of sin, thanked God and Jesus 
for the group, for the audience, and for many other blessings, 
according to the testifier's experience. After about two testimon¬ 
ials, someone, usually a choir member would lead the singing with 
the evangelist. Toward the end of the testimonials the music be¬ 
came more frequent and the testimonials shorter. Then some of the 
"Saints" would stand, begin to clap their hands, swaying, doing a 
step, with eyes closed, face raised, and with an enraptured expres¬ 
sion. Suddently, during one song, a young girl on the front row 
leaped out onto the floor in front of the altar (about the size and 
appearance of a small dance floor), and with eyes closed as if she 
were in a trance, began to do a strange dance, shifting rapidly and 
skillfully on her feet, trembling violents, undulating her body 
almost as a snake, moving rapidly all over the floor, and from one 
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end to another. In her dance, she would rush with hands raised 
and waving, toward the wall, but never hit it, even though her 
eyes were closed. She was soon joined by two others and the 
three of them glided back and forth, each covering the whole floor 
area, with no contact. One of the three, a woman about fifty, 
fairly solidly built, did not move her body as the first girl, but 
performed an intricate dance with her feet from the knees down. 
It was similar to the Mexican folk dance El Jarabe Tapatio, the 
national Hat Dance, in Wiich the dancers do a staccato rhythm with 
their feet around a sombrero. The rhythm of these "sanctified" 
dances is almost unbelievable. It is precise, harmonious and 
catching. My feet tried constantly to catch the beat, which was 
not difficult after one heard several numbers. 
These testimonials and dances gradually led to the sermon, pre¬ 
faced by a short introductory talk by the assistant pastor, in 
which he glowingly praised the investigator as "such a nice fellow, 
a teacher of many things, a lover of people, always ready to do any¬ 
thing possible to help anybody, desirous of helping them in any 
way possible. 
The sermon was confusing. It was not coherent or systematic 
at all, but was fully participated in by all of the "Saints." 
When the evangelist would quote from the Bible, he would purposely 
say, for example, "some" when "all" was correct, and a chorus of 
"Saints" would chant "all." He stressed the necessity of living 
the "Holy Life," preparing for "being called," the evils of liquor, 
tobacco, movies, dancing, and using profane language. 
The evangelist showed an amazing grasp of the Bible. He would 
quote passages from every part of the Bible and give references, and 
explain, in light of his sermon, anything that he quoted with facil¬ 
ity. He constantly called upon the group acting as the choir and 
other "Saints" present to answer every statement he made with loud 
sounds of agreement or disagreement. There was a clear effort on 
his part both to secure full audience participation and emotion in 
his sermon, and to keep everybody on his toes listening to every 
word that he said. A frequent question that was asked was 'Why 
don't you say Amen?" A new burst of amens, hallelujahs, and other 
comments would result when he asked this question. The assistant 
pastor, sitting behind him on the stage, kept a running commentary 
all through the sermon with such remarks as "Say it Elder, that's 
what the Bible says, get with them brother, amen," etc. The assis¬ 
tant pastor wore a broad grin on his face through most of the com¬ 
mentary as though he felt that the Elder was really pouring it on, 
and getting into the spirit of things. The evangelist delivered most 
of his sermon in musical singsong with a husky voice. 
Toward the conclusion of the sermon, the evangelist issued a call 
for all those repentant of their sins who wanted to accept God to 
come to the altar and be saved, pray and be prayed for. Almost 
every child in the audience came forward, ranging from about ten 
to twenty years in age, and knelt upon his knees around the altar. 
Then the "Saints" assumed similar positions, all around them, and the 
evangelist began to singsong a loosely constructed prayer, with all 
the "Saints" joining in, some with loud prayers of their own con- 
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struction, some with shouts of amens and hallelujahs. This series 
of prayers lasted about ten minutes, after which all of the parti¬ 
cipants returned to their respective seats. 
The sermon continued a while longer in the same vein, roughly 
as before, until the evangelist called for more singing. The sing¬ 
ing was the same type as that before the sermon but there was very 
little dancing. The evangelist, before he closed, launched into 
lengthy praise and a description of the "Mother Missionary" from 
Atlanta, telling how she left a comfortable, earthly life and gave 
her self to serve the Lord, etc. Then he called upon her and she 
spoke for about fifteen minuts, mostly in praise of God's work and 
incidentally of herself for leaving her home and comfortable posi¬ 
tion to follow where God directed. When she was through the service 
was over except for a few parting remarks by the assistant pastor 
who said that he knew everyone was tired and wanted to go home and 
that they had had enough of God's word for the night, etc. After a 
closing song and the passing of the collection plates, the evangelist 
made a few remarks with reference to the revival and dismissed the 
congregration. 
After the service there was some milling around by the congre¬ 
gation who grouped themselves and started in the direction of their 
respective homes. There was much comment about how they enjoyed 
the service and "that what we need is more of this good old-fashioned 
religion." 
It has been pointed out by Ernest Troeltsch* that the sect, which 
essentially belongs to the lower classes, and which therefore does not 
come to terms with thought in general, goes back to the pre-church and pre- 
scientific standard, and has no theology at all; it possesses a strict 
ethic, a living mythos, and a passionate hope for the future. To a certain 
extent the same can be said to characterize the Holiness group in "Hewy 
Town." One very important deviation is that among the membership there are 
some really solid middle class community leaders. These members, though 
few in number, are among the most respected individuals in the community. 
In our endeavor to ascertain why middle class individuals were mem¬ 
bers of this group we were forced to re-examine the social structure. As 
has been indicated women are the dominant group in terms of the economic 
^Ernest Troeltsch, The Social Teaching of the Christian Churches 
(New Yorks The Macmillan Co.,), pp. 331-3^3. 
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structure and as a consequence of this factor they assert themselves in 
a religious organization which does not discriminate against them because 
of sex. The fact that the women have the better paying jobs which are 
year round rather than seasonal and the fact that in most instances they 
assume the greater responsibility of providing for family needs does play 
an important part in their personality development which identifies them 
with the sect. 
In interviews with members of the Holiness group, the answer as to 
why they joined was invariably one in which they indicated that they were 
asked to join by some of the leading women in the community. The success 
of this group appears to stem from the fact that its emergence was at a 
time when there was a conflict between modern values and local traditions. 
It was fel t by this group that the Baptist Church was too sophisticated 
and lacking in "spirit." From the descriptions of the ritual in the 
Holiness Church, it is apparent that this system resulted from the elabora¬ 
tion of a system of religious symbols as a sacred logic, which provided 
them with a rationale for community integration and social stratification. 
The respectable aspect of this local group does not appear to be 
characteristic of sect members with reference to their role and status in 
the community. Generally, members of th Holiness group are shunned in 
most communities but in "Hewy Town" it appears to be the opposite in that 
some of the members are among those who define the social rituals and 
whose opinions are highly regarded. There is no evidence to suggest that 
the Holiness sect has advanced and is nearing a denomination. There 
appears to be no theology but a very strict ethic and a passionate hope 
for the future and this is generally stressed in everyday inter-personal 
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relations and in their religious services. Another factor which tends 
to explain the existence of such a group is the role of women in the 
family setting and this will be discussed in a following chapter which 
is concerned with family patterns and personality. 
CHAPTER III 
THE EPISCOPAL CHURCH 
The Episcopal Church has a relatively small membership although it 
is fairly old in the community. It is evident that they are very much 
a minority with reference to the religious groups in the community. The 
membership, which is small, is composed primarily of people whose ances¬ 
tors were not born on the Island but have been residents long enough to 
be an accepted part of the community. 
The Episcopal Church was organized in this community by a group of 
low visibility Negroes who came to the Island prior to the turn of the 
century. Some claim that "we were never slaves in the same sense as the 
other people as such." Interviews indicate that this group of "fair¬ 
skinned" Negroes were what was commonly termed as "Big-House" Negroes. 
These Negroes were referred to as such because they worked as servants in 
the homes of the white masters rather than,on the plantation. In these 
instances they point out that it was customary that they take on the 
religion of the master or owner and that is the reason that they are Epis¬ 
copalians as compared to the extremely large percentage of Baptists on 
the Island. In this group are found the persons of low visibility or the 
mulatto in contrast with the rest of the community. While they have the 
interest of the community there has been no effort to enlarge the member¬ 
ship of their church. This group manifests in every respect the notion 
of Sumner's "we group" and really feels that this is our Church and out- 
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siders should not be permitted to join. 
There are about thirty members of the Episcopal Church and they 
constitute a well-to-do group with reference to the economy. The Rector 
of the White Episcopal church which serves the white community is also 
the rector of this Episcopal church. Services are once a month as a rule 
and more frequently during the Holy Season. The church structure is a 
medium-sized wooden frame building which seats about one hundred persons 
comfortably. There appears to be no financial problem in this church for 
the Rector serves without a fee and the janitorial chores are performed 
by the members. 
The Episcopalians believe in a prescribed form of service with parts 
assigned to clergy and people. For their services they use the Book of 
Common Prayer which has many variations. The special prayers and the 
different readings from the Bible give considerable variety for each Sunday 
and holy day. 
If one must classify this Episcopal group, it would ordinarily be 
termed a "low" parish for the services are simpler and a stronger emphasis 
is placed on the Gospel and on personal religion. They are extremely lib¬ 
eral in their religious views as compared with the rest of the community. 
They welcome differences in emphasis among members as long as the central 
affirmations are maintained. 
This group is rather sophisticated in terms of their beliefs. They 
are affirmed in the Apostles' Creed and the Nicene Creed. The Apostles' 
Creed as used in their services is as follows: "I believe in God the 
Father Almighty, Maker of Heaven and earth: and in Jesus Christ His only 
Son our Lord; Who was conceived by the Holy Ghost, Born of the Virgin 
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Mary: Suffered under Pontius Pilate, was crucified, dead and buried: He 
descended into Hell: The third day He rose again from the dead: He ascended 
into Heaven, and sitteth on the right hand of God the Father Almighty: From 
thence He shall come to judge the quick and the dead. I believe in the 
Holy Ghost; The Holy Catholic Church; The Communion of Saints; The For¬ 
giveness of Sins; The Resurrection of the body; and the Life Everlasting. 
Amen." 
The Nicene Creed, used at the service of Holy Communion is an expan¬ 
ded statement of the Christian faith, essentially the same as the Apostles' 
Creed. Both creeds state the main points of their belief in a pictorial 
and dramatic form. Some of the phrases are clearly symbolic as "sitteth 
on the right hand of God the Father," which of course would not be liter¬ 
al ly true. 
"God is as He reveals Himself" is the group's conception of the 
Trinity. Salvation means that "one is given the wholeness" which is God's 
will for man, and is delivered from arrogance and selfishness. Salvation 
has to do not only with the "hereafter" but also with man's present earthly 
existence. 
The Mass and Liturgy are looked upon as being the objective manifes¬ 
tations of the saving presence of God. Participation in the Mass as an 
objective structure is considered efficacious for salvation. There is room 
left for the individual confession of sin and pardon through the same struc¬ 
ture. The Priest is the "ministerial representative" for Christ in His 
church; he also represents the priesthood of the laity, which is shared by 
all who are baptized. The fact that the priest on Saint Simon Island is 
of the white race and not a member of the community does not, in any way, 
invalidate the efficacy of his office. As a matter of fact, it probably 
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gives more objectivity to the religious ceremony and adds to the already 
existing interpretations of the church. 
As a group the Episcopalians are nonpuritanical in most respects. 
They believe that it was God's intention that man enjoy life. As to drink¬ 
ing, card playing, dancing, and the like, their attitudes have been "lib¬ 
eral," feeling that the evils come when the activities are abused. On the 
moral issues where the community attitude is important, this group plays 
a very significant role. The following is an example: 
A girl sixteen, on a return from a New York vacation where 
she had been visiting relatives, was found to be pregnant. This 
was the subject for many conversations and community gossip and 
some of the residents thought of ostracizing the young girl for 
participating in pre-marital sex relations. The members of the 
Episcopal group, primarily women, were violently opposed to any 
suggestion of ostracizing the girl and came to her support by 
saying that "she has always been a nice, sweet little girl and 
advantage was taken of her when she went to New York because she 
didn't know how to look out for herself." As a result of this 
support, the girl, who did not belong to the Episcopal Church, 
continued to be accepted as a person of "good morals" and was not 
shunned by members of her age group. As a further indication 
of the influence of this group on community issues, the girl was 
not subjected to punitive action by the Baptist Church where she 
held membership. 
The significance of this action on the part of members of the Epis¬ 
copal Church does suggest that there are values and interests in the com¬ 
munity which are deeper than the theological foundations of the various 
religious groups. 
CHAPTER IV 
THE BAPTIST CHURCH 
The Emanuel Baptist Church is the largest, and perhaps, the most 
highly organized religious institution in "Hewy Town." There are 228 
members of which 169 are active. The organization of this church is cen¬ 
tered around the pastor, board of deacons, and board of trustees. There 
is also a deaconess board (composed of wives of deacons) but it has no 
official function within the church. 
Undoubtedly, this church is the most influential institution in 
the community. Outside of the family, the persons who interact most fre¬ 
quently, and who go out together and those who have the greatest number 
of reciprocal obligations which cement the ties of intimate association, 
are most likely to meet at this church. As has been indicated previously, 
there are very few formal and informal associations in the community, 
and as a result of this, the role of the church is of great significance 
with reference to controlling the social forces. 
When one examines the social organization of this church, the age 
factor is very significant in that no individual under forty-five years 
of age has any position of importance. This factor brings forth a ra¬ 
tionalization by the older residents in terms of their not being ready to 
assume the responsibility of leadership because of their youth. The younger 
members accuse their elders of attempting to maintain the status quo and 
resist any change that might occur if they were in power. Following is 
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the case of the local school principal, a native of the community, who is 
very active in the community. 
The pastor has put my name up for deacon at least four times 
and every time the deacons say that I am too young. How old 
does a man have to be before he is capable of assuming responsi¬ 
bility in the church? I have been principal of the school for 
over ten years and have the responsibility of teaching their 
children and yet they don't even want me to be superintendent of 
the Sunday School. The best I have been able to do is to be 
named assistant superintendent and then I can't get a good pro¬ 
gram over for the children because Mr. , the superin¬ 
tendent, won't go along with it. 
The above statement typifies the Baptist attitude toward the acceptance of 
youth as responsible leaders. This also reflects the fact that the com¬ 
munity is oriented in such a manner that institutional control is in the 
hands of older residents. 
A church of this size (169 active members) cannot support a full- 
time minister, and as a result of this, the minister devotes only two 
Sundays a month to the community. The remainder of his time is spent in 
Brunswick and Valdosta where he has other pastorates. Informants indicate 
that there has been no movement to build a parsonage or to employ the 
pastor on a full-time basis. The pastor's not being a resident of the 
community and spending only two days a month in the community diminishes 
his influence» and does not allow him to know his membership intimately. 
The existence of a deaconess board in the Baptist Church is unusual 
because women have no official relationship to the organizational struc¬ 
ture in terms of positions. However, the deaconess board must be con¬ 
sidered a power to be reckoned with on any and all issues. This board is 
composed of wives of members of the deacons' board and informants state 
that the decisions of the deacons are, in effect, the decisions of their 
wives. Their unofficial function in the church is to prepare for com- 
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munion and investigate cases of illegitimacy and misconduct by female 
members. 
During a period of observation it became necessary to investigate 
the case of the pregnant girl mentioned previously in this study. The 
opinion of the deaconess board was that "this is a very nice girl who 
made a mistake." This "mistake" meant that the girl in question would only 
have to ask "forgiveness" and would be able to continue as a full-fledged 
member of the church. The significance of this investigation is that the 
findings represent, by and large, the decision which will determine the 
individual's future status and role in the community. The investigator's 
close observation of this phenomena revealed that one's action can be 
raised or lowered by the actions of this group. 
Traditionally the Baptists have been the most democratic of American 
religious bodies. They believe in religious liberty for all groups, that 
religion is a personal relationship between the human soul and God. In 
this realm, nothing may intrude—no ecclesiastical system, no governmental 
regulation, no ordinance, no sacrament, no preacher, no priest. The sav¬ 
ing grace of Christ and the infinite mercy of God are available to every 
individual, without the mediation of any priest or minister or church or 
system. They believe in the "priesthood of all believers." The Baptist 
Church is a layman's church, each church being a self-governing organiza¬ 
tion. Theoretically, the minister has no special office and is elected by 
the laymen of the church as one qualified to interpret the religious life 
of the community for the people. In that he is only a qualified layman 
there is a great latitude of interpretation within the Baptist Church. The 
Baptists present a rather wide range of beliefs and actions held together 
by a more basic democratic form of government. 
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This church is somewhat similar to the small Baptist churches 
throughout the South. The services are the same with reference to order 
but the outward emotional manifestations are considerably less. In compari¬ 
son with the churches of the rural South, this church may be termed "sophis¬ 
ticated." The pastor does not fall into the category that is generally 
applicable to rural ministers. The pastor of the local Baptist Church 
has had some theological training and this does not follow the general 
pattern as indicated by Samuel Adams' and others in that they suggest that 
these ministers are usually without theological training and preaching is 
only a part-time job with them. 
With the Baptists, the phrase "going to church" involves many values 
and functions other than those related directly to worship and religion. 
There is the display and conspicuous consumption factor. Best clothes 
are worn and on special occasions such as the anniversary of the church 
and Easter Sunday, new clothes and special preparations are involved. 
Public recognition and personal satisfactions come to those with special 
duties and powers (deacons and trustees, white-clad and beribboned ushers, 
choir parts). On special occasions when attendance is high (usually on 
the first Sunday in the month), many go to church to see and be seen—to 
socialize and make new contacts and renew old ones. 
Unlike the Holiness, the Baptists in their songs, sermons, and prayers, 
with but few exceptions, stress the reward and salvation features of reli¬ 
gion whereas the punishment feature is often secondary or implied. The 
^Samuel C. Adams, "The Changing Organization of a Rural Negro Com¬ 
munity and its Implications for Race Accommodation." (Ph.D. dissertation, 
Department of Sociology, University of Chicago, 1953)» 
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stress is related to the positive promise and expectation of salvation 
from a forgiving God and this outweighs the fear of hell as punishment 
for un-Christian conduct. Generally reiterated in all sermons is the 
idea that the "greatest value in life is working to meet your Maker," but 
rejigion in this sense is otherworldly only in the sense of projection 
and promise. Prayer and belief are more significant than actual modi¬ 
fication of conduct. 
CHAPTER V 
WORSHIP, FORMS, RITUALS AND CEREMONIES 
Generally, there are few differences in the ritual expression 
of the Baptist and Holiness. A basic pattern tends to characterize all 
religious expression such as prayers, communion, revivals, and burials. 
The basic pattern and content of public prayers tend to be the same. Ob¬ 
servation suggests that in all instances there was an humble address to 
the Deity, an expression of thanks for past protection and favor, a 
request for blessing on selves and others, and a conclusion in the name 
of Trinity. Public prayers are likely to be longer and more emotional 
among the Holiness. Likewise, the response to communion is greater and 
more enthusiastic. Communion Sunday appears to be a cooperative affair 
where members of other religious bodies come to share the fellowship and 
ritual. Furthermore it is a big day and the emotional peak and activity 
are unusually high. The more expert performers can be expected to perform. 
These expert performers are usually people who are conscious of their roles 
in the church. There are some who are expected to offer public prayer, 
some to sing, and some to shout. In spite of the emotional atmosphere 
and tendency toward overt religious expression, the bulk of the audience 
tends to be passive and spectator-like with the exception of general par¬ 
ticipation in songs. 
With the Baptists it is generally agreed that revivals are less sig¬ 
nificant, and attendance has waned. With the Holiness, the opposite is the 
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case. There have been several revivals sponsored by the Holiness during 
the past year and the attendance was generally high each night. Many 
residents remark that they attend the revivals to "see the show." This 
remark must not be taken lightly for converts are few since the majority 
of residents are affiliated with some religious body and it also can be 
assumed that generally they are in "good standing." 
The expectation of a church funeral is an essential feature of 
religion and church membership is a very strong motive for maintaining 
membership. Where there is a death in the community the basic pattern 
combines the following steps: (1) the return of the corpse to the home 
the evening before the funeral; (2) on the day of the funeral, the corpse 
and funeral party are driven to the church; (3) the corpse is borne into 
the church while the church bell tolls and the choir sings; (5) songs by 
the choir and audience; (6) scripture reading and prayer by the minister; 
(7) obituary and testimonies by friends and neighbors; (8) eulogy by the 
pastor; (9) final view of remains by the audience; (10) interment with 
male volunteers filling the grave after the final rites. 
The importance of the deceased in the community has a great deal 
to do with the quality and length of each of the above steps. Also family 
wishes and his relation to the church are important. 
In most instances a "Wake" is held the night before the funeral. 
This is an occasion when the friends of the deceased sit around all night, 
usually at the home of the deceased. The corpse may or may not be present. 
The investigator attended two 'Wakes" in which there were variations in 
the participation of the residents. The first "Wake" was held for Mr. 
a lifelong resident who was known for his desire to enjoy life. 3 
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This "Wake" was characterized by plenty of food and intoxicating bever¬ 
ages. Instead of being solemn, the participants depicted an atmosphere 
of gaiety. On the other hand, at the "Wake" for Mr. . who was a 
deacon in the Baptist Church, the activities were quite different. There 
was no drinking or feasting but rather singing and praying. It appears 
that the conduct of the participants generally symbolizes the character 
of the individual, i.e., if the deceased were an individual who participated 
in "gay" activities during his lifetime, there is a great possibility that 
the "Wake" will be characterized by drinking and feasting. On the other 
hand, if the deceased were a very pious individual, there is the possi¬ 
bility that the "Wake" will be characterized by prayers and hymns. 
CHAPTER VI 
INTERPRETATION OF RELIGIOUS BEHAVIOR 
Although we have stated the specific criteria for "certainty" for 
each of the religious groups in the community, we find that in the actual 
life of the community, these beliefs are held in a different way. These 
various sorts of theological beliefs really do not cause any friction even 
though they are quite diametrically opposed. With the Episcopalians and 
the Holiness there has always been a feeling of intolerance toward other 
groups. Historically, the Episcopalians have felt that their church was 
a manifestation of apostolic succession and that its ritual and liturgy 
were necessary for the Christian believer. The Holiness group, a sectarian 
religious body, has been intolerant because it has felt that other Chris¬ 
tian religious groups have failed to make the radical distinction between 
church and world. This kind of attitude is not the kind which is mani¬ 
fested in "Hewy Town." Instead of intolerance we meet with a feeling of 
tolerance and acceptance of one religious group by the other. In other 
words, the basic religious orientation of the community must be found in 
values which are deeper than theological foundations of the particular 
religious groups. 
In describing the criteria for "certainty" among the various reli¬ 
gious bodies it was pointed out that for the Holiness it was centered 
around (1) the action of members within the services in which their testi¬ 
monials are a manifestation that God has entered their "soul" and they 
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have achieved "sanctification;" (2) the moral life in which they refrain 
from drinking intoxicants, from smoking, dancing with members of the 
opposite sex, going to ball games, using profane language, and the like; 
and (3) the way in which they hold the teachings of the Bible which is 
based upon a literal translation. 
With the Episcopalians, the Mass and Liturgy are looked upon as 
being the objective manifestations of the saving presence of God. Parti¬ 
cipation in the Mass as an objective structure is efficacious for salva¬ 
tion; there is also room left for the individual confession of sins and 
pardon through the same structure. The fact that the priest in "Hewy 
Town" is a member of the white race and not a member of the community does 
not in any way invalidate the efficacy of his office. As a matter of fact 
it gives more objectivity to the religious ceremony and adds to the al¬ 
ready existing interpretation of the church. 
Traditionally, the Baptists have been the most democratic of Ameri¬ 
can religious bodies. The Baptist Church is a layman's church, each church 
being a self-governing organization. Theoretically, the minister has no 
special office and is elected by the laymen of the church as one qualified 
to interpret the religious life of the community to the people. In the 
same sense he is only a qualified layman. For this reason there is a 
great latitude of interpretation within the local Baptist Church. This 
church probably establishes the dominant mode of religious thinking and 
acting within the community. This mode of thinking and acting is based 
on a sense of tolerance which is basic to the Baptist tradition. This 
does not mean that the Baptist Church is a liberal, free thought church 
but it simply means that the Baptist Church does not possess the form of 
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structure which would enable it to become nontolerant as a form of church 
association. In the community, the Baptists present a rather wide range 
of beliefs and actions held together by the more basic democratic form 
of church government. The criterion for "objectivity" and "certainty" 
would probably be the pragmatic one; the essential workability of any form 
of thinking and action in the church. 
"Hewy Town," which is physically isolated, does not allow for fre¬ 
quent social intercourse between its members and inhabitants of the larger 
society. The division of labor which may be viewed as specialization from 
the individual's viewpoint and cooperation from society's viewpoint is 
small and the absence of technological developments has not allowed for 
much social and occupational differentiation, a factor which tends to 
minimize community differences and preserve a communal way of life.' The 
historical antecedents are the same for the majority of the residents. 
They can only trace their geneology to "Hewy Town" and to the days of 
slavery and in their development they have shared the same values and have 
been influenced by the same common cultural patterns. 
One may begin his understanding of the basic outlook of the com¬ 
munity in terms of the conception of power as it exists. We begin at 
this point because the function of power within any community determines, 
to a large degree, the other basic attitudes present in the community. It 
See Everett Cherrington Hughes, "The Development of Personality 
and the Division of Labor," American Journal of Sociology. (October, 1928). 
In this article Professor Hughes presents a detailed analysis of the way 
in which the division of labor contributes to the development of person¬ 
ality. Also W. Lloyd Warner's Social Life in a Modern Community, in which 
he points out that changes in the technology of a community necessitate 
changes in the social structure. 
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is through the functioning of power that order and control are maintained. 
Furthermore, it is essential for one to understand the notion of power 
as it is related to the religious orientation of the community. The 
notion of God or gods always implies, in one way or the other, a concept 
of power. We will not discuss here whether the conception of power is a 
supernaturally derived conception or one which has grown up within the com¬ 
munity. Our main purpose here will be to point out the relationship be¬ 
tween the social structure and what we conceive to be the religious notions 
present within the community. 
Power may be defined by the community in various ways, e.g., techni¬ 
cal skills, ownership of property, age, esoteric knowledge, and the like. 
In the community the main economic activity is carried on by the women. 
This fact is very significant for our discussion of the power relations 
within the community. Since economic activity is one of the prerequisites 
for any human society, the persons within a community who carry on this 
activity will possess authority which goes beyond this particular sphere. 
In this particular community, it is held as an unquestioned presupposi¬ 
tion among all church groups that the older women possess the last and 
final authorities. They determine and have the last word to say in all 
matters which are of ultimate concern to the community. This group is 
the most sensitive to change or threats to the status quo. 
The society is not a society in which the conception of God is charac¬ 
terized by His manly and masculine qualities. The belief of the most 
enthusiastic religious group, the Holiness, brings out the fact that the 
emphasis on moral purity is one that manifests itself as a protective device 
against the irresponsible role of the males. The males have roles in the 
various religious groups as dictated by custom but it has been pointed out 
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that these positions are purely functionary and the power lies with the 
women. The deaconess board of the Baptist Church very well illustrates 
this point. 
As we have pointed out previously, the religious bodies constitute 
the largest and most influential voluntary associations in the community. 
As such they are the institutions which give symbolic form to the power 
relations. Most social relations within the community find their foci 
within one of the church groups. Families are accorded prestige in terms 
of their relationship to the religious bodies, and likewise they enjoy a 
higher social class position. 
With the women we note that as a function of their economic power 
there is the possession of a kind of esoteric knowledge limited to women 
as such.^ One comes into this knowledge through long years of training 
and acquaintance with older women. This gives the women a certain sense 
of competence and mastery of a somewhat technical skill. There is no 
counterpart to this among the males, their activity being rather shift¬ 
less and discontinuous in comparison. 
Religion is concerned with the ordering and structuring of the indi¬ 
vidual's and society's feelings, thoughts, and emotions. It seeks to give 
a symbolic interpretation of the wholeness, potentially present within 
these modes of human activities. In Hewy Town the dominant form of 
order and structure within the community and within the individual is 
exhibited by the women. This is not to say that the women are the only 
The knowledge alluded to here is the knowledge which is associated 
with their most prized occupation which is cooking. This knowledge is 
very carefully guarded and recipes are never written and seldom communi¬ 
cated verbal1y. 
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possessors of religious knowledge; it simply means that any interpreta¬ 
tion of religion in the community must take into consideration, in a 
positive or negative way, the influence of this given structure. From 
our point of view, the position of the women in the community is influ¬ 
ential with reference to religious discussion. They define the natural' 
power structure in the community and as such determine all specific power 
and value constellations on the institutional level. 
The two largest religious bodies in the community, the Baptist and 
the Holiness, show most clearly the influence of this power structure as 
it is related to their value systems. The Baptist church does not have 
a resident pastor. Normally the pastor in the Baptist Church carries the 
authority of the church and since he is not a resident of the community, 
he possesses little if any power in terms of the social and moral obli¬ 
gations of the church. This power is officially in the possession of the 
board of deacons. Unofficially, this power is under the influence of the 
older women in the church, as manifested by the presence of a deaconess 
board which defines the norms of conduct for the church. 
The Holiness Church was organized by a woman who felt that the other 
churches were "compromising with the world." She wished to give to reli¬ 
gion a more rigid and formal interpretation. The very fact that a woman 
sought this more definite and formal religious system is an indication of 
a dominating personality. Within the church itself women take a more 
official role. They often preach and take over roles which are, by custom, 
'"Natural" in this sense is used as the antithesis of supernatural. 
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usually assigned to men. They are the leading participants in the wor¬ 
ship service with their testimonials, singing, and dancing. In both 
cases we see the influence of a power structure instituted and guaran¬ 
teed by the role of the women. 
The Holiness group has been characterized as a sect by church his¬ 
torians.^ However, in "Hewy Town," it is difficult to conceive of the 
existence of a sect since there are few, if any, rival values present. 
The Holiness group in the community must be conceived rather as simply 
another expression of the prevailing mores and attitudes of the people. 
Basically, there is little difference between the Baptist and the Holi¬ 
ness group. They both adhere to the same set of values and freely attend 
and participate in each other's services. These groups came from tradi¬ 
tions which make them easily amenable to particular local conditions. It 
is for this reason that the basic religious values and orientations are 
symbolically expressed in these churches. 
In the Episcopal church the case is not the same. Here the force 
of tradition as it is expressed by the liturgy of the church seems to make 
local and particular expression of the community difficult. The worship 
service is looked upon as an historically ordered form and as such it 
guarantees the "objectivity" and sacredness of the active worship. The 
dominant way of thinking in the community is not one which would be amen¬ 
able to the kind of power relationships expressed symbolically by the 
Episcopal church. The existence of a religious body, such as the Episco¬ 
palians, in this community reflects more of the characteristics of a sect 
^H. Richard Niebuhr, The Social Sources of Oenominationalism (New 
York: Henry Holt and Company, 1929). 
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than is the case among the Holiness group. The dominant religious group 
in a community may be looked upon as an inclusive social group which is 
closely allied with regional, economic, and cultural interests which by 
nature of its constitution is committed to the accommodation of its ethics 
to the ethics of civilization. They represent the morality of the res¬ 
pectable majority, not the minority. We have pointed out previously that 
there are few, if any, differences between the Baptist and the Holiness 
and their religious behavior appears to be the symbolic expression of 
their way of life. 
The Episcopalians are the minority in the community. They were the 
last group to settle and it is generally felt that they were the descen¬ 
dants of "upper class" genteel slaves. It is important to note that with¬ 
in the community the distinctiveness is not conceived of as a religious 
one but a purely social one. The notae of this distinctiveness are 
ownership of property, low visibility, and attitude toward education. 
These notae form a sub-value system and the power symbols, however, are 
not dominant in the community because they are so limited. They are not 
even looked upon as being the ideal values because they are mainly the 
products of destiny rather than choice. The dominant values of the com¬ 
munity are the values which allow for greatest participation of its members. 
The Episcopalians must accept these values in spite of the fact that their 
theological values are not compatible with the power structure. 
We have attempted to show in the above discussion that the religious 
values of this community are not totally defined by the religious groups. 
There has never been a resident minister who set about propagating a par¬ 
ticular religious dogma. The religious foundations of the community are 
thus an unformalized constellation of values which have grown out of the 
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communal relations. The only serious propagator of an alternative set 
of values is the school teacher. However, this task is probably too 
difficult and probably would make little headway for he is a native of 
the community and the community has few bases for accepting the values 
which he would propagate. 
The values of this community are inter-related with the role of the 
women. The dominant economic role of the women has ramifications for the 
total power relations in the community. In terms of Durkheim's definition, 
the religious life of the community consists of an attempt, on the part 
of the people, to give a symbolic objective formulation to an unformalized 
and almost unconscious constellation of values and value presuppositions. 
His classical formulation of religion is based on a study of a primitive 
society in which the rites and ceremonies can be taken at face value and 
thus the symbolic character of these rites can be more easily attained. 
In more advanced societies, the formal religious rites and ceremonies do 
not necessarily express the real constellation of values held by the people. 
As such, any interpretation of religion in a non-primitive society must 
seek out the rites and ceremonies which are not culturally understood 
as religious. We have attempted to point out the value system by discus¬ 
sing it in terms of the power structure of Hewy Town. We have thought 
this was necessary to establish some continuity between the formal and 
informal levels of the religious life. 
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